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Abstract 
This essay explores selected Indian characters depicted in Mulk Raj Anand’s Untouchable (1935) and Kiran Desai’s The 
Inheritance of Loss (2006). This study finds that these characters are struggling with an identity dilemma which induces their 
inner-conflicts: double-consciousness, resistance and othering, due to the dominance of the caste and colonial systems. This study 
observes that both of these hegemonic influences have created the privileged and less-privileged status of the Indian individuals , 
which have concealed their true natures. Thus, these Indian individuals are confined and recognised through their essentialised 
identity, as connoted by the caste and colonial systems. Therefore, the objective of this essay is to de-contextualise the selected 
characters from their essentialised identity, exposing their true nature without the influence of their privileged and less-privileged 
status. To achieve the targeted objective, this essay discusses the identity dilemma of the selected characters through a Strategic 
Essentialist reading, a term coined by Gayatri Chakravorty Spivak (1987). This is to detach the Indian individuals from their 
identity which is defined and structured by the caste system which segregates them under the formation of social hierarchy, as 
well as detaching them from their post-colonial condition. In the conclusion, this essay discloses the ability of the term Strategic 
Essentialism to unveil the disguised nature of the privileged members and the hidden nature of the less-privileged members, 
conveying their identity dilemma which fails their assimilation in their own homeland and foreign land. 
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1.  Introduction 
This essay discusses the Indian identity of selected characters by examining their identity dilemma, which they 
experience in their lives. It is observed that identity is a very important property which an individual possesses. 
Tiwari (2012) explains in her article; Identity Crisis- Indian English Fiction of post 1980’s, that; “identity is a multi- 
dimensional word. In psychology and sociology, identity is a person’s conception and expression of their 
individuality and or group affiliations - such as national identity and cultural identity” (6). Based on Tiwari’s 
remark, it is understood that identity links an individual to his/her national identity and to the group or community 
that he/she belongs to,  eventually constructing an understanding of the individual’s sense of belonging and self-
awareness. It is also perceived that; “identity may be defined as the distinctive characteristic belonging to any given 
individual, or shared by all members of a particular social category or group” (6), led to the revelation that an 
individual’s characteristic is also understood, recognised or perhaps stigmatised and typically defined based on the 
identity of the group which the individual belongs to. Furthermore, it is observed that this form of understanding and 
recognition of an individual’s identity leads to complications and conflicts which the Self of the individual suffers.  
According to Erikson (1970); “identity crisis (…) was one of the most important conflicts that people face in 
development…an identity crisis is a time of intensive analysis and exploration of different ways of looking at 
oneself” (qtd. in Tiwari, 6). From Erikson’s affirmation, this essay recognises that the selected characters based on 
the selected novels of Mulk Raj Anand and Kiran Desai suffer from identity crisis which has complicated their 
identity formation and invited miseries into their lives. They are recognised by the identity which is imposed on 
them by the society according to their social groups. Due to these forms of impositions, the Self of the individual 
resists the given identity, desiring an identity which would elevate their status and values individually, socially and 
nationally.  
 On that note, this present essay discusses their conflicts under the lenses of identity dilemma which induces 
inner-conflicts within their Self, which eventually cause problems and failures in their lives. In order to understand 
their identity dilemma, it is important to highlight the roots of the problem which have complicated the formation of 
the Indian individuals’ identity. The selected characters belong to the Indian nationality, and their ancestral system 
of caste and colonialism is scrutinised and unveiled to help this essay to de-contextualise their Indian identity which 
has been essentialised by these two hegemonic systems (caste and colonialism).      
 
1.1 The Implications of the Caste System  
 
The Hindu religion is one of the oldest religions in the world. Therefore, its history is briefly explained to support 
this discussion of tracing its role in forming the identity of Indian characters in these novels.  
 
A foreign visitor to India is struck by the phenomenon known as the caste system. He may not 
understand the full working of the system, but he is aware of the fact that Hindu society is divided 
into groups, known as castes, with varying degrees of respectability and circles of social 
intercourse. (Ghurye, 1)  
 
Ghurye (1932), known for his caste criticisms, conveys that caste and class has been practised by the Hindus for so 
long that it is no longer a foreign system to the eyes of the outsider. India has become so deeply engrossed into this 
practise, that it has caused much destruction to the progress of its natives. He asserts that caste has become an illness 
that needs immediate medication to cure its people as it spreads quickly from one generation to another.  
The practice of the caste system invented privileges and non-privileges for the members of the Indian society by 
placing them accordingly in the social hierarchy. The Indian social hierarchy is divided and arranged according to 
the Rigveda which explains the sacrifice of body parts of the primeval being, Purusha into:   
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Figure 1: The Indian Social Hierarchy 
 
The illustration above portrays that each caste has been endowed with a significant role which they performing 
throughout their lives. For instance, the Brahmins are bound to perform for the Gods, in other words to perform 
puja/prayers to the deities in the temple. The temple, according to the law of Hindus, is the holiest place in the world 
so only the holy ones are allowed to enter. The second caste is the Kshatriya: the warriors who protect the kings and 
the country. They are also regarded as the controllers and given high respect. The third caste is the Vaishya, the 
agriculturists. They tend to the paddy fields and provide rice, grain, flour and other forms of food and services to the 
upper castes. The fourth place is occupied by the Shudra, who serve the three upper castes. Their role is to be the 
servants of the upper castes, reprising the role of labourers. They perform the tasks of leather workers, washer men, 
and barbers. And the final group, which is situated outside the hierarchy, is the untouchables. These members of the 
group perform menial jobs and the most polluting work of all: scavenging the dirt and filth of the society. Mostly, 
they are the toilet cleaners, sweepers, and the cremators of the dead bodies of human and animals. Due to their work 
which deals with excrement, they are not included in the social hierarchy and regarded as the outcastes or the 
untouchables (Ghurye). 
As Dumont states, this dichotomy of two worlds represents India, a world of caste and a world of renunciation: 
 
The most striking concomitant is that there exists in the society of castes itself, and alongside 
the caste system, an institution which contradicts it. By renunciation, a man can become dead to 
the social world, escape the network of strict interdependence…and become to himself his own 
end as in the social theory of the West, except that he is cut off from the social life proper. 
(Dumont, 184-85) 
 
Dumont exposes that while according to the caste system an individual can be ignored, but his caste may not be. 
From the perspective of the Indian society, when the individual disconnects from the caste, he is seen as dead in the 
social world. Therefore, a person’s connection to society is represented by his caste, not by his/her individual Self. 
In contrary to the social theory of the West, the individual’s identity is not recognised through the status of his caste 
nor class. Therefore, there are two contrasting perspectives which the East/South and West live by, and the 
individuals of both worlds have different personalities and mentalities. Hence, when the two worlds confront each 
other, the Western influence is felt to be greater than the former, who feels inferior due to their struggles of 
 
BRAHMIN 
KSAHTRIYA 
VAISHYA 
SHUDRA 
UNTOUCHABLES 
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marginality, depression, oppression and discrimination of their own system. For instance as discovered in these 
novels, the lower-caste aspire to imitate and live like the English, because their Indian lifestyle discriminates and 
humiliates them.   
Beteille stresses that “everyone seems to be agreed that there is too much inequality and that it should be 
removed or reduced, but there is sharp disagreement about what should be done to achieve that end” (15), whilst this 
essay attempts to reveal the inequalities and miseries of the Indian individuals by unveiling their identity dilemma 
and inner-conflicts to “achieve that end” as Beteille emphasises. Significantly, this essay is motivated to de-
contextualise the selected characters’ identity by straining their social hierarchy which furnished the upper, lower 
and outcastes with privileges and non-privileges. Eventually, it has essentialised their identity and created mis-
representations and mis-conceptions not only to the Self of the individuals, but also to the understanding of the outer 
world.  
 
1.2   Understanding the Colonised Indian Individuals (ISE) 
 
   Critically, it is important to acknowledge the reality that caste alone did not marginalise and defect the identity 
formation of the Indian individuals, but colonialism too played a huge part in complicating their identity. This essay 
also analyses the identity dilemma of the selected characters through the lenses of post-colonial;  thus, it is important 
to understand the impact of colonialism on the Indian individuals. It is rational to ‘look-back’ at the history of the 
colonisers and the colonised to lay out a clear and broad analysis. When the British first embarked to spread their 
control in the new land, it was found that 
 
…a complaint made by Census Commisioner Blunt ‘difficulty of making caste lists because 
respondents returned names as varied as titles, surnames, the endogamous group, the occupation 
followed when asked to name their caste’…the colonial ordering took the form of standardising 
and hierarchizing caste names… (Ganguly, 59) 
 
Ganguly (2000) mentions that the colonisers discovered that the Indian natives were troubled by the complications 
which existed for centuries in the Indian society. It was a complex system which they could not understand, 
hindering their plan of expanding control. Thus, the colonisers resolved to Westernise the caste system to be able to 
colonise the natives. As remarked by Ganguly, colonialism led to the recognition of the Indian jobs according to 
their caste, which the British stabilised the system legally and bureaucratically. By doing so, the colonisers could 
identify their habitants and control them with the caste method by restructuring the Indian traditional society. This 
move eventually resulted in strengthening the caste system. The occupation of the individual represents his/her 
caste, and therefore, the hierarchy was built and established, in which the upper caste remained higher and the lower 
caste in the last. If before the colonials’ presence, the natives were wildly segregated and unorganised, the post-
colonial effect was that they became well established, in a neat hierarchy, systematically and calculatedly separated 
and arranged. Many post-colonialists remarked that this methodology remained after the colonisers left, since the 
Indian individuals continued the Westernised system, to recognise their fellowmen by caste and occupation, not by 
their names.  
 
As Cohn, Pant, Dirks, Ludden and Appadurai have argued, the administrative empiricism of the 
British was responsible for conceptualizing caste categories in ‘new’ ways, ways that continue to 
be hegemonic in much academic practice, and in the domain of popular politics in India. (qtd. in 
Ganguly, 55) 
 
The critics argued that the interruption by the British had made the caste system systematic by conceptualizing the 
Indian caste to ‘English caste’. In other words, the caste system was introduced to a different style of ruling. If 
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during the pre-colonial days, the caste system was weaker in methodology and enhancement, after the colonial era, 
the system had become applicable, approachable, and controllable. The system went viral to the whole of India, as 
the British made it practicable, dominating and permanent. In the end, the Indian individuals were trapped in the 
‘newness’, declining to de-code the caste system. However, it was soon understood that ‘revival’ is not possible as 
by generations, people are accustomed to follow their old religious beliefs and the custom introduced by the 
colonials, that people have failed to find ‘independence’ in their structure. 
The British asserted their superiority by orientalising the Indian individuals, based upon their colonial gaze and 
perception. Apart from this, the colonisers also popularised and spread their form of understanding and 
interpretation locally and internationally. For instance, 
 
stereotypes of dark persons (aggravated greatly by textbook treatment of British colonial history 
and by the glorification of the writings of Kipling and others), coupled with a fear of strangers, 
plus a real or imagined socio-economic threat, all combine to produce the existing attitudes 
towards immigrants (Rose, 22). 
  
As pointed out by Rose in his article, “Outsiders in Britain”, undeniably the English colonisers misjudged, 
misrepresented, and misunderstood the originality of the Indians/outsiders. Especially in the works of Kipling, 
which are read by many both young and old, by the colonials and colonised, by locals and foreigners, they all accept 
what has been written, presented and described. Therefore, stereotypical mentality is carried on by generation, and 
the impacts are felt by the colonised who are being represented. Thus, when a colonised individual visits the 
coloniser’s country, the colonised individual feels intimidated, unwelcomed and marginalised, because the people in 
the colonial country treats the former in a stereotyped and superior manner (Rose). This form of dilemma is 
experienced by the examined characters when they confront the society of the Western country, and unfortunately 
the Indian individuals failed miserably to assimilate with the foreign culture and, in return, vengefully hated their 
Indian-ness.  
 Slepoy (2002) 
 in her article argues that “colonial discourse was fundamentally based on a binary type of thought grounded on 
dichotomies such as self/other, coloniser/colonised and East/West”. In most of the cases, the imperial power claims 
the rights to speak on behalf of the natives, which usually conveys a biased analysis. The common depiction is that 
the Westerner is always right and sensible, while the Easterner/Asian is exotic, senseless, and needs help to become 
sensible. As Said states; “the terms of the dichotomy Occident/Orient, as well as the array of presuppositions, 
images and representations they involve, are man-made constructs that have a history and a tradition” (qtd. in 
Slepoy). The representations from a Western perspective need to be re-analysed as they speak from their colonial 
mind-set and knowledge. There is a fine line between colonialism and post-colonialism that readers must 
comprehend. As Macleod states, 
  
post-colonialism denotes that period in history when colonialism ends and independence is 
achieved. But the term is not the same as after colonialism, for colonial values persist even after 
independence is achieved. (qtd. in Singh). 
 
Pathetically, the Indian individuals are found decoded in a colonial condition without having the presence of a 
Western power in their country. In other words, colonialism is still alive, as the Indian individuals are still living 
under the colonial impression and its impacts, as discovered through the identity dilemma and inner-conflicts of the 
selected characters. 
 
1.3  The Strategic Essentialist Reading  
 
The dilemma struggled by the selected characters is portrayed and discussed through a strategic essentialist 
reading, as the focus is to expose their de-contextualised Indian identity. This attempt is taken to grasp the 
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authenticity of the pain and emotions of the characters, and to strategically detach their identity from essentialised 
conceptions and reveal the reality of their position and status in their lives.  Also, it is crucial to not over-ride or 
represent the characters in a superior or authoritative manner. Bearing in mind as Bahl in his article; Situating and 
Rethinking Subaltern Studies for Writing Working Class History stresses that; “one should be careful not to reinvent 
‘differences’ between people by undermining their commonalities”. Thus, this essay challenges the Indian 
individuals’ essentialised identity which has created the gap in the society by stressing their privileges and non-
privileges as designed by the caste system.  
It is important to be reminded that the use of strategic essentialism is requisite in this discussion because it helps 
the researcher (myself) to de-centre from dominating or muting the voices of the marginalised subjects. As the critic 
Eide explains strategic essentialism entails: “that members of groups, while being highly differentiated internally, 
may engage in an essentializing and to some extent a standardizing of their public image” (76). Affirmed by Eide, 
this essay highlights that whoever is taking the task of representing the marginalised group in the society must 
recognise and identify their own position first and eliminate their superiority because a subaltern cannot speak for 
themselves, and others cannot speak on behalf of them.  Therefore it is important to grasp the essentialised identity 
of the group which are being represented and to eliminate the superiority of the representer to avoid the tone of 
dominance and marginalization ass remarked by Eide; 
 
 thus advancing their group identity in a simplified, collectivised to achieve certain objectives. The 
risk is that…they may be playing into the hands of those whose essentialism is more powerful 
than their own- whether they are researchers, editors, politicians or empire-builders (76). 
 
Thence, this essay discovers that the role of representing the members of a group needs to be handled with care, 
awareness and open-mindedness, to avoid from dominating or altering the voices of the struggling individuals. 
Another critic; Kumar (2009) explains in his essay that 
 
Notwithstanding her guard against the regulative use of essentialist categories such as humanism, 
nationalism, even feminism, Spivak calls for strategic negotiations through a persistent 
(de)constructive critique of theoretical from subalternised essentialist positions…strategic 
essentialism not only operates as a political force, but also as an intellectual artifice which serves 
as the ‘conscious adoption of an essentialist mode of enunciation in order to precisely reveal the 
non-essentialist character of the histories of difference…Spivak challenges colonial discourse 
from a provisionally subaltern position  (94). 
 
Spivak’s intentions affirmed that strategic essentialism discourses from the viewpoint of the subalterns and their 
struggle of marginalization. She introduced this term to discuss the problems of the marginalised group and also the 
struggles of the subjugated women whose voice has been denied. Spivak argues that to bring forth the voice of the 
subaltern, one has to position their selves under a subaltern position to enable a coherent discourse between the 
minority group and the mainstream society. 
This essay on the other hand, treats the term strategic essentialism to de-code the essentialised identity of the 
Indian individuals which generalised them into groups or identity they do not really belong to. Due to that, they 
experience identity dilemma, because they are forced to accept an identity which does not reflect their true nature. 
These individuals are suffocated and suppressed due to the implications of the caste system and colonialism. The 
selected characters’ dilemma conform that these biased and stereotyped identity and perceptions can be criticised 
thorough a strategic essentialist reading which de-contextualises them from their privileged and less-privileged 
identity.  
Furthermore, this discussion also avoids generalizing perspectives and dominating tone to remain neutral from 
privileges;  as Gerd Baumann argues: “categorization was, seriously misleading, privileging one kind of group 
identity over others that were more important, and obscuring the dynamic ways in which group boundaries are 
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drawn and re-drawn” (qtd. in Phillips, 4). Bauman’s disapproval of categorization of individuals based on their 
group and identity supports this essay’s motive of analysis through a strategic essentialist reading. This term aids to 
convey the visibility that; none of the individuals / group is being privileged nor is being represented out of 
sentiments, emotions, nor superiority. It is a fact which needs to be accepted and acknowledged by the members of 
the society that the Indian individuals have been, and always been categorised by their characteristics. It is a 
tradition started by the caste and colonial system that it is nearly impossible to recognise an individual without 
acknowledging or noticing the group/community that he/she belongs to. This deformation explains the topic of the 
marginalised/subalterns which have become the target of researchers, politicians, socialists and many others. This 
inferior group has become the target to be represented or to be spoken for, and usually, the discourse ends up 
misinterpreting, dominating or silencing the marginalised part of story. On the other hand, it is observed that the 
individuals of the superior group were deemed as not needing a representation because they do not belong to the 
group of the subalterns whose voices are denied (Spivak). But this notion is argued in a reversed idea in this essay: 
that the voice of a member in a superior group can become silenced or unheard almost like the fate of a 
marginalised, as found in the context of the selected novels. This discovery seems to be contradicting with the 
reality, because, the essentialised identity of the privileged individuals depicts them as loud, rude, superior, and 
accommodated with a convenient life. Therefore, 
 
…we can with intentionality engage strategically in acts that essentialise certain elements of our 
subjectivities, especially with people whom we have just met. This process might involve, for 
example, deciding to leave attitudes to national identity or religious faith at a generalised level 
rather than exploring the multiple signifiers of meaning within those generic categories…strategic 
essentialism does not involve forsaking critique of essentialism, but rather a situated calculation 
not to engage explicitly in such critique in a particular circumstance. (Danaher, 5) 
 
Reflecting on the remarks by Danaher reveals that strategic essentialism enables one to look into another’s 
identity by ignoring the elements of values which generalised the identity of the individual. Consequently, this essay 
engages essentially with the struggles of the characters and strategically brings forth their dilemma and inner-
conflicts. Strategic essentialism technically aids this discussion to be oblivious to the privileges and marginality 
which conditions the Indian individuals under an essentialised context. Their social status, their social hierarchy, the 
discrimination of the caste system and the influences of colonialism are criticised, analysed, and scrutinised frankly. 
By challenging these essentialised properties, it discloses a de-contextualised identity of the Indian individuals and 
conveys their true nature which contains their struggles, miseries, humiliations, rebels and anger.   
The impression that the identity of the privilege group is usually portrayed as better and successful compared to 
the identity of the marginalised is also scrutinised. As in this present context, the identity of the privileged members 
are securely essentialised to an extent that not many realises that the privileged members too are suffering, and needs 
help. Moreover, the privileged group may never disclose that they are suffering just like the marginalised group, and 
may erase the commonness and stress on their differences to preserve their higher status in the society. 
Paradoxically, the selected novels converse that the privileged actually experience the same crises and dilemma 
throughout their life and strategic essentialism conveys the reality by challenging their disguised façade. And, not 
forgetting, this term also enables to discuss the struggles of the outcaste or subaltern by not over-riding Spivak’s 
argument that the “subalterns cannot speak”. Instead, this essay uses strategic essentialism to portray the positive 
nature of the outcaste, and reveal their hidden strengths. 
 
1.4    Bakha: The Less Privileged 
 
The first selected character which this essay analyses is Bakha, an untouchable, as depicted and portrayed by 
Anand in Untouchable. Bakha’s identity dilemma is scrutinised under the strategic essentialism perspective to de-
contextualise his identity from the representation of the caste system and eventually detach him from the common 
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perception which conceals his true nature and self. Almond (2004) reviewed Anand’s novel as: 
  
the result is a novel of social protest- but one in which all the happy, surviving characters are those 
who have decided to work with the system, not against it- a novel clearly designed to arouse a 
specific kind of anger but interspersed with passages that placate the very indignation so 
successfully provoked (211). 
 
Almond sees Untouchable as a novel which intrigues one’s senses and provokes people to realise the ignorance that 
one believes in and lives by. Bakha is a young man, aged 18, who belongs to the outcaste social group in India. He 
is categorised as an outcaste merely because he is born to a scavenger (father), thus his identity by birth is an 
untouchable, the lowest rank in the Indian social hierarchy. The caste system categorises the untouchables outside of 
the social hierarchy as their job is to clean the dirt and filth of the society.  Thus, according to the representation of 
the caste system, the untouchables are essentialised as the underdogs of the society who are polluted, uncivilised and 
less-privileged. Thence, it is vital for this discussion to first identify Bakha’s identity dilemma by analysing his 
inner-conflicts. Whilst, the term strategic essentialism rightfully detaches Bakha from the stereotyped image of 
untouchable and enables the researcher to recognise his inner Self and his idealised life which is confined within his 
essentialised identity of an untouchable. 
 
1.4.1  Resistance 
 
  The first inner-conflict which is traced within Bakha is his resistance towards his untouchability and his 
Indian identity. In the novel, Bakha is portrayed as wearing “overcoat, breeches, puttees and ammunition boots of 
the military uniform” (Anand, 10), a style of clothing which Bakha calls fashun. He dresses up like “British and 
Indian soldiers in India” (10) at all times, and he refuses to remove these clothes which “have the clear-cut styles of 
European dress” which had “impressed his naïve mind” (10). Bakha is very concerned over his English clothes and 
guards them “from all base taint of Indianness, not even risking the formlessness of an Indian quilt, though he 
shivered with the cold at night” (12). He would rather shiver in the cold with his English clothes than allow a 
blanket (Indian quilt) to touch his fashun.  His preference over English clothes and the extreme extent which he goes 
to protect his fashun from the stain of Indian touch connotes to his inner-conflict:  resistance against his own 
identity, the Indian identity. Bakha’s resistance suggests that he is misplaced and suffering an identity dilemma 
because he feels proud of the English costumes, yet on the contrary, he is reluctant towards his native Indian values.  
Bakha’s resistance demonstrates that the caste system is responsible for constructing the generalised perception 
which categorises the outcaste / untouchables as the less privileged and the underdogs of the society. Also, the 
outcastes are essentialised as filthy, dirty, and polluting. But on the contrary, the untouchable is described to be 
“strong and able-bodied” (9), and Bakha is fully and sincerely dedicated to his “filth” job. From a strategic 
essentialism context, Bakha’s personality (self-values, self-worth, self-dignity) detaches him from the caste which 
has dogmatised his identity. Bakha’s resistance and self-motivation reveal the reality that Bakha is different. His 
identity depicted by the caste system contrasts with his true potentials, skills, and nature. 
Apart from that, it is discovered that it is the upper caste community which regards scavenging as a polluting and 
filthy occupation, whereas the untouchables who are performing the task do not feel nor think the same. Bakha 
proves his commitment as, “work was a sort of intoxication which gave him a glowing health and plenty of easy 
sleep” (18), and thus, he performs his task to perfection with utmost dedication, determination and sincerity. 
Physically, Bakha takes his job with dignity and devotes commitment to his job. However, his positive trait is 
hidden within him, which the society is oblivious to: 
 
He worked away earnestly, quickly, without loss of effort. Brisk, yet steady, his capacity for active 
application to the task he had in hand seemed to flow like constant water from a natural spring. 
Each muscle of his body, hard as rock when it came into play, seemed to shine forth like 
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glass…‘What a dexterous workman!’ the onlooker would have said…though his job was dirty he 
remained comparatively clean. He didn’t even soil his sleeves, handling the commodes, sweeping 
and scrubbing them. ‘A bit superior to his job’ they have always said, ‘not the kind of man who 
ought to be doing this’. For he looked intelligent, even sensitive, with a sort of dignity that does 
not belong to the ordinary scavenger, who is a rule uncouth and unclean (15-16). 
 
Strategic essentialism exposes Bakha’s true nature; he seems rather clean, strong, and intelligent, and his physical 
structure and performances do not concur with his untouchable identity as stereotyped and marginalised by the caste 
system. Bakha’s individuality unveils the inaccurate representation which disguises the lower castes and the 
outcastes. In reality, this study notes that they are different from the common perception which labels them as 
physically weak and lazy. Bakha proves to be a different character all together as his commitment and his dedication 
overshadow his mistreatments. Therefore, it is important to comprehend that Bakha’s individuality could not be 
suppressed nor kept hidden because it is his true nature which blossoms within him. The essentialised representation 
of the caste or the upper caste’s resistance to accept equality with the lower caste does not stop Bakha’s individuality 
from maturing and developing. Furthermore, Bakha has a 
 
dark face, round and solid and exquisitely well defined, lit with a queer sort of beauty. The toil 
of the body had built up for him a very fine physique. It seemed to suit him, to give him 
homogeneity, a wonderful wholeness to his body, so that you could turn round and say: Here is a 
man’. And it seemed to give him a nobility, strangely in contrast with his filthy profession and 
with the sub-human status to which he was condemned from birth (20). 
 
This portrayal symbolises the fact that despite the untouchability which is dictated upon an individual, it does not 
erase his personality, his individual human nature or physical traits. Bakha’s resistance defies the homogenous 
representation of the untouchables, and conveys the reality that an untouchable individual can be beautiful, clean, 
attractive and perfect too. Thence, strategic essentialism instils that every individual should not be essentialised to a 
‘commonness’ or generalization based upon the group they belong to, as it may not reflect their true Selves. 
 
1.4.2  Double-Consciousness 
 
Double-consciousness is identified to be one of the conflicts which creates dual selves within the individual. In 
that sense, Bakha’s other facet conveys his differences from the Hindu community. He disconnects from his 
community because he feels disgusted over the practices of the Hindu individuals who perform their nature’s call 
in the public: 
 
he recalled the familiar sight of all those naked Hindu men and women who could be seen 
squatting in the open, outside the city, every morning. ‘So shameless’, he thought; ‘they don’t 
seem to care who looks at them, sitting there like that. It is on account of that that the goras white 
men call them (…black man, you who relieve yourself on the ground). Why don’t they come 
here? (Anand, 19). 
 
Bakha’s detachment from his Hindu community reflects his second inner-conflict: double-consciousness which 
enables him to remain distant from his own people as he does not follow the same practices. Incidentally, his 
double-consciousness draws him closer to the Western culture as he is conscious of the Westerners’ disgust over the 
Hindu’s uncivilised and unhygienic lifestyle. Despite being in the same culture (Hindu), Bakha illustrates his 
progressive mind-set through his ability to diverge between the uncivilised world and the civilised world. Bakha’s 
double-consciousness affirms the influence of colonialism which; “colonialists views of non-Western peoples – to 
him, they are mysterious, superstitious, uncivilised, backward…they are like children who need to be brought into 
line with the rest of the country” (Loomba, 15). This conveys Bakha’s attachment to the Western culture as he too 
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feels disgusted and grumbles within him about the uncivilised practices of the Hindu men and women. This 
connotes Bakha’s preferences to the Western lifestyle compared to his Hindu lifestyle which deteriorates one’s 
image. Ideally, Bakha’s inner-conflict reveals his admirations for the Western culture, which motivates him to be 
dis-regarded as homogenous.  
One of the critic; Michael explains that; “strategic essentialism is like role playing, briefly inhabiting the criminal 
mind in order to understand what makes it tick” (2012), hence this terms discusses Bakha’s resistance and double-
consciousness and ultimately reveals his identity dilemma which unveils his hidden Self from the shadows of caste. 
Bakha’s true façade contradicts with his essentialised identity which is condemned as ‘pollution’. In reality, he is 
embarrassed by the mal-practises of the Indian community. His disengagement from his own develops dual-Selves 
within him; one is his inner-self which praises the civilised world, and another is his outer-self which is stereotyped 
by the society; the untouchable (uncivilised). 
“Du Bois’ use of the idea of double-consciousness to characterise issues of race” (Bruce Jr) strengthens the 
revelation of identity dilemma which is induced by Bakha’s double-consciousness. His inner-conflict develops due 
to the discriminations which he encounters in a society designed by the caste system. This form of mistreatment 
eventually pushes him to be attracted to the Western culture which does not oppress one’s identity. He is conscious 
that his Indian identity recognises solely his less-privileged status and untouchability, therefore he praises the 
Western. Interestingly, in the novel, Bakha is described as living in an outcaste colony which defines the separation 
between him and the upper-caste society. The houses of the outcaste are “mud-walled clustered together in two 
rows” (Anand, 9). In here lived the “scavengers, the leather-workers, the washer men, the barbers, the water-
carriers, the grass-cutters and other outcaste(s)” (9). The outcaste colony looks dreadful and stinks as “the absence 
of a drainage system had, through the rains of various seasons…gave out the most offensive stink” p9). This 
description of socio-cultural distinctions proves the “uncongenial” environment which confines the outcaste 
community.  Thence, in order to liberate from his uncivilised circumstances, Bakha designs his life in a Western 
(civilised) style: a “broken cane chair, the only article of furniture of European design which he had been able to 
acquire in pursuance of his ambition to live like an Englishman” (22). Evidently, Bakha’s double-consciousness 
separates him from his original identity and attaches him to an imagined identity. This marks Bakha’s identity 
dilemma which ultimately traps him in a dual world: 
 
 the worst feature of this double consciousness is, that the two lives, of the understanding and of 
the soul, which he leads, really show very little relation to each other: one prevails now, all buzz 
and din; the other prevails then, all infinitude and paradise; and, with the progress of life, the two 
discover no greater disposition to reconcile themselves (Emerson qtd. in Bruce Jr). 
 
Emerson observes the dangers of double-consciousness as it will eventually trap the individual within his imagined 
world and the reality. Thus, this essay suggests that double-consciousness does not end Bakha’s untouchability, but 
further complicates his sense of individuality and suffocates his life.  For instance, Bakha’s identity as an 
untouchable restricts his ability, and he has to be conscious of his untouchable status all the time when he is in the 
society especially with the upper caste. He is not allowed to roam freely like a normal individual, and is obliged to 
announce his presence to avoid touching or polluting the upper caste individuals. This restriction functions as a form 
of rule which the individuals abide by. As an outcaste, his societal practices refrain him from his human privileges 
and freedom. For instance, Bakha loves smoking but he has to seek the kindness of the shopkeeper who has the 
authority to sell or not to sell the cigarette to Bakha: “facing the shopkeeper with great humility, joined his hands 
and begged to know where he could put a coin to pay for a packet of ‘Red Lamp’ (Anand, 42). This portrays 
Bakha’s living under the shadow of the upper caste individuals, but he could not rebel, only be humble and tolerate 
their mal-treatments.  
This revelation notes that the caste system has created the access to an imbalanced distribution of power for the 
upper caste individuals which gives them extreme freedom to control and to decide the fate of the other, especially 
the lower status. Due to these forms of control and suppressions, Bakha hides his genuine Self when he is in  public. 
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He refrains from imitating the Westerners, whom he aspires to become and behaves according to his Indian social 
conventions. Hence, this form of suppressions induced Bakha to take double identity. So, Bakha develops double-
consciousness, in which his inner-Self is filled with desires, but his outer-Self suffers and submits to the oppression. 
Mentally, he has to constantly make conscious decisions, and cautious actions, and remind himself of his 
untouchability in order to not challenge or go against his essentialised identity.   
 
1.4.3 Othering  
 
The third inner-conflict is Bakha’s attempt of Othering himself to a superior identity which eliminates his 
untouchable status: 
 
Othering is described by Spivak as a multidimensional process, in the sense that it touches upon 
several different forms of social differentiation, and othering as a concept can therefore be 
combined with what has later been conceptualised as intersectionality (Crenshaw 1989; 1991), or 
interlocking systems of oppression (Collins 1989) (qtd. in Abraham, 65). 
 
As quoted by Abraham, the process of Othering helps the inferior or suppressed individual to release him/herself 
from the interlocking within the suppressed system. Here, Bakha detaches himself from his essentialised identity 
and succumbs into Othering, to attain an identity which does not reflect his true or native Self: 
 
he didn’t like his home, his street, his town, because he had been to work at the Tommies’ 
barracks and obtained glimpses of another world, strange and beautiful; he had grown out if his 
native shoes into the ammunition boots that he had secured as a gift and other strange and exotic 
items of dress he had built up a new world which was commendable, because it represented a 
change from the old ossified order and the stagnating conventions of life to which he was born 
(Anand, 43). 
 
Strategic essentialism reveals Bakha’s entrapment under his inherited identity in which he is sentenced to accept 
criticisms, discriminations, humiliations, and to be an outcaste from the society. Bakha’s social status and 
uncivilised lifestyle suffocate and marginalise his individuality, thus, he finds new meaning, new hope and new life 
by admiring and mimicking the Westerners. This new / Utopian world inspires Bakha to feel superior and humane, 
as it elevates his social status. Due to that, Bakha is unconscious of the flaws of Othering his identity. He is also 
angered with the ignorance and cruelty of the privileged individuals who recklessly “think we are mere dirt because 
we clean their dirt” (79). Bakha’s viewpoint revolts the discriminating behaviour of the upper caste individuals and 
their prejudiced mentality which complicate the outcaste individuals’ lives.    
Contrastingly, Bakha’s father, the older generation, is able to forgive and comprehends the privileged individuals 
who were ruining their livelihood: “we must realise that it is religion which prevents them from touching us” (83). 
Strategic essentialism entails the differences between the father and son wherein; Bakha, the younger generation, 
rebels against their injustices, and finds hope in the lifestyle of the sahibs. At the same time, his father has become 
more tolerant with his dehumanizing life. He lives under the mercy of the superiors, and prefers to abide by his 
essentialised identity. Also, he does not admire the Westerners, nor does he hate his Hindu religion or Hindu peers, 
and above all he has accepted his untouchable status. This contrasting nature between them discloses the reality that 
all members in a group may not be essentialised under the same category, because they are individually different as 
they are separated by individual ideologies, dreams, actions and behaviours. As observed here, Bakha is different 
because he resists his social identity and separates himself from his community by Othering himself to the civilised 
culture, while his own father is very tolerant and loyal to his Hindu peers and has accepted his untouchability. In a 
nutshell, Bakha’s inner-conflicts of double-consciousness, resistance and Othering reveal his rebellions and his 
identity dilemma which he suffers and it ultimately conveys his genuine nature which detaches him from his 
essentialised identity.  
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1.5  Bakha’s Genuine Nature 
 
Convincingly, strategic essentialism testifies that Bakha is contrastingly different from the interpretation of his 
untouchable identity because of his own decorum and opinions. From Bakha’s point of view, he Others himself to a 
Western culture to attain dignity. Beyond his being “black and filthy”, he takes pride in his Western clothing which 
is “yet orderly with that dignity and decorum which his exotic dress gave him, he was possessed by a curios fire ‘I 
shouldn’t have picked up that bread from the pavement” (Anand, 74). His behaviour contemplates his non-
Indianised thinking because his mind-set is influenced by his Western desires and fashun. His aspirations for the 
civilised life highlights his differences and unveils his genuine façade which distinguishes him from a homogenous 
recognition. 
 In the novel, he is depicted as being treated inhumanly by the upper caste ladies while begging for food, and 
their behaviour humiliated and aggravated him. His food was thrown at him and it fell on the ground: “paper-like 
pancake floated in the air and fell like a kite on to the brick pavement of the gully” (72-73). This strategic 
essentialism conveys, despite being an untouchable, Bakha feels ashamed for picking the thrown food, and regrets 
his desperate actions. Here, his embarrassment reveals his differences which rebel against his destiny and fate.  He is 
unable to digest the unjust treatments which he is endowed to receive, while another individual (holy man) who 
stood like Bakha begging for food was treated in a superior manner: “the woman’s tone had changed from kindness 
to the holy man to cruelty to him” (71). Bakha witnesses “steaming hot vegetable curry and a potful cooked  rice 
onto the sadhu’s black skull of a begging bowl”, while he is thrown an old and dried piece of bread. This incident 
presents the similar positions of the sadhu and Bakha as they were begging for food from the upper caste, but Bakha 
is denied good food and is treated badly and also abused with offensive language; mainly he is called as pariah. 
Here, the term pariah relates to his less-privileged status and untouchability. Therefore, when one calls him by this 
term, it creates graver pain and evokes emotional turmoil. This indiscrimination conveys that the privileged 
individuals choose to marginalise the less-privileged due to their inferiorities and social hierarchy status. 
Meanwhile, invisibly Bakha’s soul and mind are engaged in anger and determination which motivate him to aspire 
towards the Western culture. Evidently, he distances himself from the biased Indian culture which denies him 
equality, respect and dignity.  
Furthermore, Bakha’s differences are visible when he begins to rebel and voices his intolerance to his father, who 
contrastingly has grown old with the suppression and dominance of the privileged members. His father advises him 
to remain humble and loyal: “try and get to know them. You have got to work for them all your life, my son, after I 
die” (77). Instead, his father’s idea of remaining a slave forever discloses Bakha contrast nature in which he protests 
in his thoughts: 
 
 no, no, his mind seemed to say ‘never’, and there appeared before him the vague form of a Bakha 
clad in superior military uniform, cleaning the commodes of the sahibs in the British barracks. 
‘yes, much rather’ he said to himself to confirm the picture (8). 
 
Bakha’s genuine nature ultimately resists working for the upper caste members, but rather prefers, and aspires to 
enslave himself to the Westerners. Strategic essentialism recognises Bakha’s obsession over the Western culture and 
his passion to uplift his status in the society. His inner-self is filled with a “queer mixture of awe and romance, the 
alternation of his hatred for his own and the love for the world to which he looked out” (78). His dreams mark his 
resistance of his nativity and his membership to his own community and society. Subsequently, his resistance leads 
him to Other from his native-self and adopt a foreign-Self, which he never belongs to. Irrevocably, Bakha succumbs 
into a world of identity dilemma: “the men get used to a place, become familiar with it, and then comes a stage when 
the fascination of the unknown, the exotic, dominates them” (78). Bakha’s inner-conflict of othering reveals his 
entrapments within his dreams and aspiration to attain an identity which does not reflect his true or native self: 
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he didn’t like his home, his street, his town, because he had been to work at the  
Tommies’ barracks and obtained glimpses of another world, strange and beautiful; he had grown 
out if his native shoes into the ammunition boots that he had secured as a gift and other strange 
and exotic items of dress he had built up a new world which was commendable, because it 
represented a change from the old ossified order and the stagnating conventions of life to which he 
was born (78). 
 
Additionally, Bakha also distinguishes himself from his outcaste members because of his exposure and experiences 
of the Western lifestyle when he worked for the Tommies for some time. His short acquaintance at the Tommies’ 
barrack influenced his perceptions and inner-self as the life at the Tommies was good and respectable compared to 
his life at his own home and community. From a strategic essentialism observation, Bakha has detached from his 
own Indian culture and grown intimate and attached to the Western culture which he believes elevates his status with 
pride and dignity. Thus, strategically Bakha disengages from his essentialised identity, and by doing so, his genuine 
façade is revealed; which is enveloped with inner-conflicts and identity dilemma.  
Amudha (2010) in her article; Economic Hardship and Emotional Humiliation in Mulk Raj Anand’s 
Untouchable, implies the notion about Bakha’s individualistic manner: 
 
Bakha the central character of this novel, is the representative of all the down-trodden society in 
Pre-Independence India. He is a universal figure to show the oppression, injustice and humiliation 
done to the whole community of the outcastes in India. He symbolises the hardships and 
humiliation which has been the fate of untouchables. He suffers because of his caste (210). 
 
As remarked by Amudha, this essay too recognises Bakha as the rebel of the younger generation who disagrees with 
impractical beliefs and caste practices, and discriminating dominations. He surfaces as the epitome of the 
untouchable community whose identity is essentialised and misrepresented.  Bakha represents that an outcaste or an 
untouchable has the ability to possess positive traits, and there is a hidden façade to him/her. Indisputably, the caste 
system implemented inaccurate perceptions upon the Indian individuals, and it has severely damaged and deranged 
their identity formation and invited discriminations and injustices into their lives: 
 
first, Untouchables might simply be unaware of their legal position. Secondly, Untouchables 
might appear to accept the rule because they fear physical brutality or, they might challenge the 
rule because they are no longer prepared to tolerate physical brutality (Currie, 124). 
 
 As connoted by Currie, until the untouchables are willing to tolerate their brutality and suppression, till then the 
privileged members can dominate. But once the less-privileged members lose their tolerance, the Indian social 
hierarchy may lose its authority and meaning. Strategic essentialism contextualises that an identity based on a 
common or essentialised understanding is inaccurate and can be detached and deconstructed.  
In conclusion, this discussion presents Bakha’s inner-conflicts of double-consciousness, his resistance and his 
attempt of Othering himself to the Western culture. Altogether, his inner-conflicts advocate that Bakha is suffering 
from identity dilemma which creates disorder within him and allured within his Utopian Self and native Self. 
Thence, strategic essentialism unveils the genuine façade of Bakha beyond his identity as an untouchable and 
converses his “imitation sahib” facet which reveals his strengths, his ability to distinguish between religion and 
lifestyle, his defiance unmasks the disguised façade of the privileged members, his miseries highlight the injustices 
of the caste system, and his mentality features his differences amongst his own community. Ultimately, the 
researcher stresses that Bakha’s untouchability could not ruin his individuality, but could only silence his voice and 
rebellions.  
 
1.6   The Judge: Privileged Member 
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Sanasam in her article Human Identities and Transculturalism in Kiran Desai’s Inheritance of Loss, rightfully 
remarks: 
 
Kiran Desai’s (The) Inheritance of Loss is replete with problems of human identities and the 
frustrations, associated with postcolonial impact and its aftermath. In the age of globalization, 
when the world is striving to work together hand in hand, there wander souls deprived of their 
labour and loyalty and suffering in the land where they had served and worked throughout their 
lives (109). 
Parallel to Sanasam’s observation, this essay also identifies the characters in this novel as suffering from a 
postcolonial impact which has induced their identity dilemma. The researcher presents through the struggles of the 
main character of  the Judge  the misrepresentation which had occurred during colonialism and its implementations 
which remained, even after the nation (India) achieved Independence: “Spivak refers to the dominant representation 
of the world as ‘worlding’ or ‘the assumption that when the colonisers come to a world, they encounter it as 
uninscribed earth upon which they write their inscriptions’” (qtd. in Morton, 18). As criticised by Spivak, the 
colonisers acted under colonial dictates and altered the authenticity / originality of the people and nation which they 
conceive as inferior. On that note, this analysis exposes the implications of colonialism from a strategic essentialism 
scrutiny and conveys the character’s confrontations and evolvements from a colonial nation to a post-colonial 
nation.  
It is learnt that the Judge (Jemubhai Patel) seems to be the most affected by the colonial confrontation compared 
to other characters in the novel. At the age of twenty, he was sent to London to purse his Law degree in 1939. 
Throughout the narrative, the Judge is unable to forget his experience of departing from India to London, where he 
went through “the platform between benches labelled ‘Indians Only’ and ‘Europeans Only’” (Desai, 41). The 
practice of essentialising and recognising individuals through differences causes the Judge to believe that his Indian 
identity is inferior in a continental environment. This crisis conveys that despite the Judge’s privileged status in the 
Indian social hierarchy, he feels inferior when he confronts a white-skinned person. This mind-set implies the 
constraints of racial gaps which make the Judge feels alienated in a Western (colonial) country. So, the Judge falls 
under the colonial dictate which causes him to feel uncomfortable under his own skin from a colonial perspective; 
his identity is essentialised as an Indian, with a coloured skin, the colonised or the exotic (different / inferior). 
Therefore, he develops inner-conflicts within himself and creates the space of escapism which enables him to 
disguise his inferior-complexes. 
 
1.6.1  Resistance 
 
a shrivelled figure in a white shirt and black trousers with a buckle to the side. The clothes were 
frayed but clean, ironed by the cook, who still ironed everything- pyjamas, towels, socks, 
underwear, and handkerchiefs. His face seemed distanced by what looked like white powder over 
dark skin (Desai, 37). 
 
The above excerpt divulges the Judge’s Western imitations which bears his inner-conflict of resistance against his 
native Self. This notes the Judge’s urge to cover his dark skin beyond a white powder and disguises under a Western 
style. Apart from that, he insists on ironing everything which he uses and wears since, from his knowledge, the 
Westerners use ironed and neat clothes. His mentality and lifestyle reflect his attractions towards the Western 
culture and his resistance towards his own native culture.  One of the critics, Abraham notes that “resistance takes 
the form of refusing to be devalued”, and this comment rightfully explains the dilemma of the Judge; he resists his 
Indian identity because he fears being devalued. He resists the notion of being regarded as someone lower or 
undervalued, and, from his experiences and knowledge, the Indian identity is worthless compared to the Western 
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identity.  
Furthermore, his colonial status prompts him to succumb to the colonial dictate where “the West became the 
norm against which to look at and evaluate others” (Azoulay, 98). This study notes that the Judge, who is from a 
middle caste (2nd upper class in the Indian social hierarchy), is given the privileges in the society which grant him 
the access to education, monetary advantages, a respected social status, and superiority to other Indian individuals. 
Yet, his advantages as the privileged fail when they confront the Judge’s colonial status. The Judge collapses under 
colonial suppression and eventually behaves according to the Western dictation / depictions.    
Apart from that, his experiences in London foregrounded his identity dilemma as he felt unwelcomed by the 
Westerners. Desai described explicitly in her novel the struggle of the Indian individuals who are tormented by their 
colonial past and inability to feel good under their own skin.  Hence, the failure to adapt in a foreign environment 
(London) converted the Judge into a stranger himself when he returns to his native land (India). He resists his Indian 
Self and has turned into a Western mimic man. For instance, “never ever was the tea served the way it should be, but 
he demanded at least a cake or scones, macaroons or cheese straws. Something sweet and something salty. This was 
a travesty and it undid the very concept of teatime” (Desai, 3-4). Desai described the Judge’s lifestyle who demands 
evening tea, but in a Western style. He does not drink tea like an Indian, but like an English man with scones and 
cake. This Western practices provide him an undefinable pleasure, and if this evening routine is disturbed, or lacks 
Western food, he becomes very annoyed and angry. The Judge’s behaviour and his association with Western 
practices reflect his resistance against his authentic Indian Self and his disinterest with his own culture. Strategic 
essentialism unveils that his devotion towards the Westerner culture emanate from his desires for a respected and 
distinguished identity. Hence, he has pledged within himself to live like an Englishman his whole life.  
 
1.6.2   Double-Conscriousness 
 
Furthermore, the other form of inner-conflict which the Judge is struggling is double-consciousness.  Lott (1998) 
claims that double-consciousness is a dangerous conflict in his article; Subjugation and Bondage: Critical Essays on 
Slavery and Social Philosophy: “Hegel also presumes that the Self first encounters the Other as a threat” (154). This 
conflict is present within the Judge, because he feels threatened by his colonised Self and falls under the gaze of the 
Other (colonisers); “the Other is the indispensable mediator between myself and me. I am ashamed of myself as I 
appear to the Other” (Satre qtd. in Jules-Rosette, 270). The Judge feels undervalued with his Indian identity as he is 
traumatised with his inferiority: 
 
(he) eventually took revenge on his early revenge on his early confusions, his embarrassments 
gloved in something called “keeping up standards”, his accent behind a mask of a quiet. He found 
he began to be mistaken for something he wasn’t- a man of dignity. This accidental poise became 
more important than any other thing. He envied the English. He loathed the Indians. He worked at 
being English with the passion of hatred and for what he would become, he would be despised by 
absolutely everyone, English and Indians, both (Desai, 131). 
 
His inner-self is separated by two consciousnesses: one is the Self which detests its authenticity, feels downgraded 
for being a brown skin, and hides from the outer world; while the second consciousness is the Self which praises the 
Other (Western), mimics the Other, and portrays its disguised façade to the outer world. Strategic essentialism 
substantiates that the real culprit to the Judge’s struggles is not his Indian identity, but his country’s experience of 
colonization “in the age of ‘crisis belonging’, where national identity is competing with other global, alternative 
identities, globalization leads towards some sort of pluralization of identities” (Bauman qtd. in Dervin). According 
to Bauman, when individuals are traumatised with national identity, they eventually feel misplaced and lack the 
sense of belonging. Thence, the Judge’s double-consciousness conveys his displacement because of his inheritance 
from a colonised nation. Ultimately, he fails to be confident with his own nationality when he meets the Western 
milieu which once dictated his nation. Thus, the Judge is the epitome of colonised victim who is defeated and feels 
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inferior with his brown skin, so he mimics the Western to create an identity which will uplift his image (identity), 
and status. 
    Apart from that, this discovery senses the Judge’s double-consciousness when 
 
he could barely let any of himself peep out of his clothes for fear of giving offence. He began to 
wash obsessively, concerned he would be accused of smelling, and each morning he scrubbed off 
the thick milky scent of sleep, the barnyard smell that wreathed him when he woke and 
impregnated the fabric of his pyjamas. To the end of his life, he would never be seen without 
socks and shoes and would prefer shadow to light, faded days to sunny, for he was suspicious that 
sunlight might reveal him, in his hideousness, all too clearly (Desai, 45). 
 
His obsessions with his Western attire and bathing indicate his disguise from his true Self and also highlights his 
fears to be stereotyped or accused of smelling. Strategic essentialism discourses the Judge’s dilemma as his double-
consciousness liberates him from his miseries and suffocations when he presents himself in a Western disguise. 
From this conflict, the researcher realises that his privileges in the Indian social hierarchy becomes insignificant. 
Instead, his transformation to a Western identity elevates his status, and only then he feels superior and dominant: 
“…his painful pretension and his thrift would not be detected, Jemubhai Popatlal Patel or James Peter Peterson” 
(187). Consequently, the Judge’s inner-conflict materialised in the Judge living with dual identities in his native 
land, which do not represent him, and eventually displaces and entangles him. 
 
1.6.3   Othering 
 
Spivak analyses three dimensions of othering present in archive material of the British colonial 
power in India; (first) dimension is about power, making the subordinate aware of who holds the 
power, and hence about the powerful producing the other as subordinate. (Second) dimension is 
about constructing the other as pathological and morally inferior. (Third) dimension implies that 
knowledge and technology is the property of the powerful empirical self, not the colonial other 
(Abraham, 64). 
 
According to Spivak, the process of Othering occurs with the presence of the colonisers who dominated the inferior 
groups. The colonisers left a long and lasting impression on the colonised individuals that they (Western) are the 
most powerful, educated and superior groups, while the Other is meant to be dominated, guided and enslaved. This 
dominant impression persists deep within the colonised individuals (selected characters) as they still believe after 
achieving Independence, that they are dependant and inferior against the Western influence.  The Judge, despite 
being highly educated and being in the highest position in his career, fails to liberate himself from his colonised 
mind-set. So, he fails to assimilate with the Western culture in London as he carries himself under inferior 
complexities: “like other elderly people, he seemed not to have travelled forward in time but far back” (Desai, 37). 
Desai explicitly described the Judge’s complexities and abnormalities as a coloured skin in a white skin world as 
 
Jemubhai’s mind had begun to warp, he grew stranger to himself than he was to those around him, 
found his own skin odd-colored, his own accent peculiar. He forgot how to laugh, could barely 
manage to lift his lips in a smile, and if he ever did, he held his hand over his mouth, because he 
couldn’t bare anyone to see his gums, his teeth. They seemed too private (45). 
 
The Judge locks himself within his identity dilemma which is erected by his fears and his embarrassments for being 
an Indian. He finds refuge in being invisible from the Western society, and survives in silence and in darkness. 
Thence, this emphasises that Judge’s inferiority induced him to Other himself to an identity which he praises; the 
Western identity. And the aftermath is he fails to love, appreciate or embrace his nationality and his inheritance. 
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Thus, the Judge’s inner-conflict of Othering liberates his inner-Self from being undervalued but his outer-Self 
reflects his strangeness and differences. For instance, after the Judge returns from London, he becomes infuriated 
with the ignorance of his people who casually went through his luggage and belongings; “his new ideas of privacy 
were unfathomable” (183). Strategic essentialism discerns that the Judge’s new Western idea of privacy and secrecy 
clashes with the old Indian style of openness and sharing. In result, the Judge’s new behaviour and practices were 
made fun of by his family members: “we sent you abroad to be become a gentleman, and instead you have become a 
lady!” (183). These kind of remarks bruise the Judge deeply as he feels embarrassed for his mimicry, and he also 
feels trapped because he is estranged from his Indian practices: “he had thought they would have the good taste to be 
impressed and even a little awed by what he had become, but instead they were laughing” (184). 
 According to Staszak, the colonisers generalised and colonised the natives through their exotic values and traits. 
Therefore, colonialism conceptualised the Indian individuals as inferior by stereotyping them through their 
differences. Thence, strategic essentialism discloses the Judge’s identity dilemma as he has succumbed under his 
colonial dictation which alienates him from his Indian identity and he finds prestige in a Western identity. Due to 
that, his mimicry is ridiculed by his own people which further distanced his assimilation with his own family, 
community and nation. Also, his mimicry did not create the path for him to assimilate into the Western culture, and 
altogether he feels rejected by both the community and suffers in misery and displacement; “he was a foreigner--a 
foreigner--every bit of him screamed. Only his digestion dissented and told him he was home” (183). Thence, the 
researcher discovers that the essence of ‘home’ becomes unrecognised for the Judge because he is suppressed by his 
identity dilemma which is generated by the colonial perspective. 
 
1.7 Differences Between the Selected Characters. 
 
On another note, this essay marks the differences between Bakha and the Judge. By detaching their claims of 
status differences, this discussion is also able to de-contextualise the genuine nature of these characters which 
convey their positive traits and negative traits.  
Through Bakha, the researcher perceives the positive hope which formulates his individuality and his perceptions 
of life: “he was a pioneer in his own way, although he had never heard of that word, and was completely 
unconscious that it could be applied to him” (78). In a strategic essentialism context, Bakha’s positive strengths are 
uncovered through his inner-conflicts which cause him miseries. Towards the end of the novel, Bakha recognises the 
flaws within his caste system, the downfalls of the superior caste and the Western disadvantages. Even though 
Bakha admires the Western lifestyle, he is able to detach from his desires when a character in the novel claims; 
 
we must destroy caste, we must destroy the inequalities of birth and unalterable vocations. We 
must recognise an equality of rights, privileges and opportunities for everyone. When the sweepers 
change their profession, they will no longer remain Untouchables…accept the machine which 
clears dung without anyone having to handle it – the flush system (Anand, 155), 
 
The thought of demolishing untouchability awakens Bakha’s senses that his identity can be accepted and fit in the 
community. Hence, strategic essentialism conveys that the idea of equality, generating hope within Bakha, that he 
immediately resists his Western admirations: 
 
the prospect of never being able to wear the clothes that the sahibs wore, of never being able to 
become a sahib was horrible. ‘but it doesn’t matter’, he said to console himself, and pictured in his 
mind the English policeman, whom he had seen before the meeting, standing there, ignored by 
everybody (157). 
 
Strategically, Bakha realises the downfall of the Western identity when the idea of his Indian identity gives him 
the prospects of privileges and dignity. This notes that Bakha, an individual who is denied his rights due to his 
Indian identity, became attracted to the Western identity as he believed it will eliminate his untouchability and 
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marginalization. But when he confronts the idea of “the sweepers can be free from the stigma of untouchability and 
assume the dignity status that is their right as useful members of a casteless and classless society” (155), he detaches 
his inferiority of being an untouchable and ultimately embraces his Indian identity. Therefore, strategic essentialism 
emphasises that the caste system is the main culprit which induced identity dilemma within the individuals as it 
essentialised them from being recognised by their genuine façade. 
On the other hand, the Judge’s identity dilemma reflects his negative traits which have deconstructed his entire 
life. Compared to the outcaste Bakha who finds equality in the Western identity, the privileged member Judge, in 
contrast, finds sympathy in the Western identity. His inferiority under his own skin imprisons him within his 
conflicts that he isolates himself from human contacts in his Scottish mansion (Western imitation): “the judge could 
live here, in this shell, this skull, with the solace of being a foreigner in his own country, for this time he would not 
learn the language” (32). Colonialism has permanently detached the Judge from his sense of belonging as he is 
unable to relate to his native identity nor his Western mimic identity. Strategic essentialism exposes that the Judge is 
traumatised by his experiences in the Western soil, and he returns to his native land as a violent, detached and 
mentally disturbed individual: “the judge felt very old, very old, and as the house crumbled about him, his mind, too, 
seemed to giving away, doors he had kept firmly closed between one thought and the next, dissolving (120). The 
rejection which the Judge felt in the Western community, resulted in him rejecting his native identity. Thence, 
unlike Bakha who could overcome his inner-conflicts by hoping for the removal of untouchability, the Judge 
collapses within his colonial inferiority. Thus, the privileged status of the Judge did not protect him from being 
marginalised, but contributes in his failings as an individual.  
 
1.8   The Prowess of Strategic Essentialism 
 
 Morton notes that “the idea of strategic essentialism accepts that essentialist categories of human identity should 
be criticised, but emphasises that one cannot avoid such categories at times in order to make sense of the social and 
political world” (75). This essay rightfully attempts the same: to de-contextualise the selected characters from their 
essentialised identity which is designed by the caste and colonials systems. As supported by Jovchelovitch who 
remarks “the reality of the human world is in its entirely made of representation: in fact there is no sense of reality 
for our human world without the work of representation” (qtd. in Dervin). Through this strategic essentialism 
concept, the reality is exposed that the selected Indian individuals are suffering from identity dilemma due to the 
misrepresentations which have disguised their genuine façade. 
Crucially, strategic essentialism remarks that certain terms instil negative perceptions or misunderstandings over 
the identity of an individual, which ultimately reflect the group, community or nation which the individual belongs 
to. Under the context of this discussion, it is conceived that the term pariah has become universalised and is used 
under different perspectives to reflect the dis-privileged condition which the individual is situated in. Marks, 
perceives the term as: “pariah state status can be earned by different countries for different reasons, including the 
mere existence of the state and not necessarily any one or more sets of actions” (130). Another critic Stephen Meyer 
defines the term as: “countries that for one reason or another have been shunned by their regional neighbours, if not 
by the international community in general” (qtd. in Marks, 130). These authors’ comprehension of the term pariah 
conveys that the origins of the term have become altered in time and place. Ultimately, the researcher stresses that 
this term pariah has a historical bond with the Indian individuals who are outcast from the social hierarchy like the 
character Bakha, due to his untouchability. This discovery emphasises on the critical importance of understanding 
this term which essentialised the untouchables as the less-privileged individuals, who are deprived from their social 
rights, economical rights, religious rights and human rights. On that note, strategic essentialism reveals that due to 
Bakha’s pariah state, he suffers from inner-conflicts which suffocate his individuality. Thus, by detaching him from 
the stigmatised perceptions of his pariah state, his genuine façade is unveiled and enables to disregard his flaws. 
Thence, it is important for the future generation and readers to embrace the sensitivities of critical terms before 
employing it as it can lead to misrepresentations and destructions to a certain individuals’ identity.  
Apart from that, strategic essentialism also conveys the defaults of the caste and colonial systems. Through the 
selected characters’ identity dilemma, it is perceived that the Indian individuals are traumatised by the impacts of 
these hegemonic systems which have altered and misrepresented their identity. Due to that, they are mobilised with 
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their past, and are unable to assimilate with their present and future, as remarked by Fanon, the colonised “cross the 
boundaries of the culture of enunciation through a strategic confusion of the metaphoric and metonymic axes of the 
cultural production of meaning” (qtd. Bhabha, 95). The researcher discovers that by time, even the ancestral caste 
system became colonised and tuned into a Westernised system which resulted in the Indian individuals’ prolong of 
exploitation. Staszak criticises the colonisers who dominated the natives: 
 
as a construction of otherness, exoticism is characterised by the asymmetry of its power 
relationships: it is Westerners who, during the phases of exploration then colonization, defined 
elsewhere and delimited exotism.  The word exotic has become a synonym of tropical or even 
colonial. It is out of the question to describe Europe as exotic until minds ad words are 
decolonised (6). 
 
Hence, strategic essentialism detaches the selected characters from their caste and colonised dominance which 
altered their genuine nature. By doing so, one realises that an individual should be recognised through his/her 
behaviour, character, actions and mentality, as emphasised by Hegel: “we (meaning any self-conscious being) are the 
limitations of our external facticity: we are what we learn, what we have learned and also what do not and have not 
learned” (qtd. in Peperzak, 4).  
Comprehensively, this essay emphasises that identity plays a major role in an individual’s life as it represents 
his/her sense of belonging and attachment to his/ her Self, family, community, and nation. Therefore, it is important 
for one to disengage from a stigmatised understanding, or a stereotyped view point or from an essentialised 
perception to be able to recognise individuals as what they truly are and honour their identity. Through the selected 
characters, the extent of miseries and conflicts are exposed when their identity is undervalued or misperceived. That 
being so, it is hoped dominant exertions or essentialised perceptions will be disengaged from recognizing the 
identity of an individual or of any property.    
 
1.9  Conclusion 
 
As a whole, this essay has emphasised that suffering from a crisis such as identity dilemma is disturbing to one’s 
whole demeanour. It is crucial to detach our mind-set from the influences of essentialised perceptions, as 
misrepresenting or misjudging an identity can cause major destructions.  
Crucially, the effects of colonialism and post-colonialism are thoroughly discussed here. The researcher 
establishes a different perspective to the context of colonialism which encompasses that colonial practices are still 
dominating in a post-colonial nation. This stresses that post-colonialism does not mark the end of colonialism, but it 
should be viewed as the aftermath of colonialism which is carried on by the natives, and the impacts are felt from 
one generation to another. 
On the other hand, the caste system should be viewed in a new perspective as well, wherein in after the 
traditional practices, caste has become modernised by the colonial power. Therefore, like post-colonialism, caste is 
still very much active, and untouchability is still a stigma in the Indian society, which connotes that pariah 
individuals are still being born in India, so the term should be treated with care. 
Last but not least, the researcher suggests that strategic essentialism is a very proficient term that should be 
established in this literary field. Through the discussion of these selected characters’ identity dilemma, it has been 
demonstrated that the term is capable of conveying a consecutive and neutral judgement. Furthermore, caste and 
colonialism are heavy and complex issues, and to extract its impacts without hurting the sentiments or belief of the 
society, strategic essentialism performs well in that aspect. Also, this term succeeds in disengaging the authoritative 
voice of the researcher and provides an adequate academic analysis. Altogether, the researcher suggests that, 
strategic essentialism possesses more capability than just being a term. It has the ability to nurture human mind-set 
and recognise defaults which entangle individuals. On that account, strategic essentialism should evolve as a 
practice / habit in our lifestyle to enlighten our views and perceptions on global and multicultural differences. 
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